The pros and cons of Confucian values in infrastructure

development
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1. Asian values and the attraction of the Chinese model

Kishore Mahbubani, formerly ambassador of Singapore to the United Nations and
currently Director of the Lee Kuan Yew School of Public Policy at the National
University of Singapore, has written two books that have made him a well-known public
figure both in the East and in the West. Aij {587 IH4 5E A B Al IAE T in i [ 37K
PG AILBOR B BRI B R « S D e S T ARZEE, KA LARE
IF A 45 7 RIS 5 25 44 18 Ax A4. - In his concluding chapter, he claims that Asians
can indeed think, but that they have failed to do so for too long and that this explains their
predicament.The first one, *‘Can Asians think?’ consists of a collection of articles written
in the 1990s and early 2000s where he wonders how it was possible that Asian countries
have remained backward compared to the West for several centuries. 25— 4~ 5 1 4 7Y
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2, XA ERE TR 5 . But as we all know, the tide is turning. In 2008, his
latest book, “The new Asian Hemisphere; the Irresistible shift of global power to the

East’ he points out that many Eastern nations have now learned their lessons on modern
governance and development from the Western countries. These include a scientific
world outlook, a focus on education and rational thought, a pragmatic application of free
market economics, the development of stable rule-of-law and strong belief in one’s own
potential. {E /& JJj 52 (IR IE7E 20 . 2008 4, f7EHT 5 CHm-ek: U A#
HATHE) iR, W2 ARTE KOS TT E KRR 5 &R PRI A K.
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FH L AN 58 38 R ) B DL A6 B B 0 2 (5 & . Equipped with these new
‘Western’ virtues which they had carefully studied and internalised, Asians could emulate
the levels of prosperity Europe and North America had already known for a while, and
move on following their own path. Although Mahbubani has repeatedly emphasised that
it was not his intention to claim that the East would overtake the West, it has fuelled hope

and pride in the East and disbelief and fear in the West. \[V. 1| A A7 HBIF 78 1 P A4 1% 26
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And as if an eloquent account of the rapid power shift away from the free world was not
yet enough, Mahbubani left out two crucial babies to Westerners were most emotionally
attached without which they believed serious civilisation was not possible at all:
democracy and human rights. 21536814 7 A E FE SR 82 1 i B AN 05 A
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At 5 AR, Mahbubani’s calculated omission of these two individualist values
reflected the outcomes of an earlier debate in which his political overlord and name-giver
of the school he manages, Lee Kuan Yew, took a firm stance: ‘Asian values’. Lee was
eager to refute Western criticism to the political system of Singapore and propagated an
alternative governance model more in line with ‘what Asia needs’. = /i £ii E1 J& X i 5 fif
P B R 5 s S A LI Ae T, AEIX S AEie ol K BOAR B R “ I
EM” FRUETERSLY . 2 ) 5% e vU 7 TR A 4 R L er, LAEK T
SR FM S ER & P77 . The Asian financial crisis in 1997 temporarily
put paid to Asian self-affirmation and wiped the debate on the merits of Asian values off
the table, but Asia’s fast recovery from the Asian financial crisis and its ultrafast recovery
from the American financial crisis in 2009 brought them back with a vengeance. Since
apparently Asian values are there to stay, it might be worthwhile to explore what they
actually are. TI#E& T 1997 S (MY & FlfE LB I HudT Wy 7N B E 2, A1
AT F N B A 35 o SR T I Mg Rt S AL AR ST 5, T X Mk 3-8 1)
52 IRAE 2009 AR SRR NATTAT 18] 206 T B R . BEAR AN (DU ah 2
A — I 2, IS AT IR A EAS A A EE ) . Wikipedia has a
rather clear-cut, albeit rather Western, definition:

‘Asian values was a concept that came into vogue briefly in the 1990s to justify authoritarian regimes in Asia,
predicated on the belief in the existence within Asian countries of a unique set of institutions and political ideologies
which reflected the region's culture and history. (...) Because the proponents of the concept came from different
cultural backgrounds, no single definition of the term exists, but typically "Asian values" encompasses some influences
of Confucianism, in particular loyalty towards the family, corporation, and nation; the forgoing of personal freedom for
the sake of society's stability and prosperity; the pursuit of academic and technological excellence; and work ethic

and thrift.’
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Additional features of Asian values include a preference for social harmony, concern
with socio-economic well-being rather than civil liberties, favouring welfare and
collective well-being of the community over individual rights, loyalty and respect
towards all forms of authority including parents, teachers and government.
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Although Asia is obviously comprised of more than just territories inspired by
Confucianism, it is obvious that Confucian values are predominantly credited for the
economic success of (a large share of) this amalgam of Eastern countries. /<& 76 VM4
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S1EH . And yet in China, the cradle of Confucianism, for over a century, Confucianism
has been blamed rather than praised for its lack of technological and economic dynamics.
During the first half of the 20" century Republicans, Communists and Democrats alike,
condemned the moral and philosophical heritage of the sage for having made China
vulnerable to Western invasion and domination. In Korea and Japan, it was similarly felt
that their traditional values had prevented them from honing their developmental skills.
They should be disposed of and replaced with modern Western values. H[E] & i 5¢ JHAH
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decades, several Asian countries have been absorbing several ‘Western values’, giving
them a taste, flavour and shape of their own. After having been politically bullied for not
having adopting key modern Western values profoundly enough, the time has now come
for strong self-reassertion: it is apparently in some combination of Western values and
Confucian values that the mystery of development is to be found. J1- 4k, V2 Wi
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And it is the Western hemisphere that for a long time has disregarded the merits of the
latter and is therefore confronted with a host of social, political and economic evils that
Asia is impervious to. This argument tends to become all the more powerful when visits
to newly arisen global cities, such as Beijing, Shanghai, Hong Kong, Kuala Lumpur and
Singapore show that these have higher buildings and more modern subway systems than
New York, Los Angeles, London, Paris and Rome. /4 /5 T L AR A — B[] o407 22
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i T UZ) . w2l BEL EEERIE D, Its impact is further enhanced when
similar observations seem to apply to slightly smaller world cities of millions in China,
such as Dalian, Tianjin, Xiamen, Shenzhen and Guangzhou most of which enjoy world
container ports, squeaky clean airports, ultra-modern subway networks with advanced
information systems and high-speed railway connections with many, many more
terminals and lines to come in the next ten years. Japan, Korea, Taiwan and Singapore
had already developed such smooth and shiny facilities before. T i.f X Ffoll i 5 A AAT]
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Meanwhile, extensions of any types of transport infrastructures in Europe and North
America seem to struggle with participatory processes where NIMBY is the main input,
where project management advances much more slowly because of misguided cost
estimates and projects are plagued by strategic actors that delay or keep on hold
implementation by contesting certain aspects to wring out more concessions in their
favour. The cities still have largely the same airports, ports, roads, railways and subways
as over one hundred years ago, just a bit more rusted, covered with graffiti and without
high-tech customer service.[F]i, (ERCIHAIIESE, AT ] 248 40 A2 3 Al 152 Jita 1) 91 JE AL
FHAESZ 5E R, EXNZSH5EES, NIMBY 2 FZR#H A, TiHEH
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aie AN, WO, A%, BRESAMHELT-5 100 FRiAHE, HEFEARRIH,
WA E R % 7 k%5 . And last but not least, while China has built a dam in the
Yangzi river, obviously completing this project in less time and with less finance than
estimated and is currently digging a huge canal to guide water from the South to the
North against drought, the Dutch nature-given inland waterways which are seen as the
most promising environment-friendly hinterland transport connection for the famous Port
of Rotterdam has been waiting for proper maintenance and upkeep for decades. 1fij 7t
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JAIMESE . In 2010, the market share of the widely criticised road freight lorries grows
year by year, while that of the inland shippers continues to decline in relative and
absolute numbers. £ 2010 4F, #3250 A B isH 62 2 K T S i B AE 12 38 n, 2R
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Perhaps there was a time when geographers could think that only New York, London and
Tokyo were global cities, and the rest was second or third rank. Were Saskia Sassen’s
famous book on Global Cities, of which the first edition appeared 1991 and the second in
2001, to appear in 2011, the configuration of the global hierarchies would certainly

already have included Shanghai. thVF7E 7 52 A7 —Beif ], #2272 500] LA A A
ALy, IR FGEE MR, HRPEE 2. =4EIWm. =hAE<T FHix
WA, AE 1991 fE R 1 58 —hi,  JAE 2001 48 AR —hl, i 2
2011 A [E PR Ak T 4 2R 424045 F i . And most likely in the 2021 and 2031 editions,
substantially more Asian metropolises would be in her selection. It is not uncommon any
more to hear the popular press, demagogic politicians or impatient entrepreneurs call for
the adoption of a Chinese decision-making model: fast, progressive and efficient. It is a
pity that it is not democratic, but can we not transplant Asian practices to Europe?|fi £/
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2. Transplanting Asian values to the West? ¥ XE I B W #2182 7 75 ?

Popular pleas to introduce a fast Chinese model of decision-making are rarely made by
those who are familiar with Asian or Confucian values. Envy, wishful thinking and haste
are of little help when it comes to transplanting parts of foreign institutional systems that
clearly have hierarchical overtones Westerners feel uncomfortable with. I 4E 2724
] PR e SR U, AR DA N BN B B S B . 5. — TS
JE AR A To ) T R RS A 70 B AT BUR Geid P A ) el , o Ay A 2 4 X
BRI A 1 5 NJEEI AN . In fact, Asians have successfully transplanted parts of
Civil and Common Law systems, scientific knowledge and technology, certain market
economic recipes. But they have managed to keep their own specific practices, because
these imports were enmeshed with and embedded in cultural practices consisting of
particular values, norms and attitudes that remain somehow ‘Asian’ or ‘Confucian’. =5k
b, WINANCE IR 150 RIEM — L vE AR R, Bl 5H A, M
— LTI AT I (E AN T BT 2 Ak S DR bRy 1 7 AT SE iz H
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£, A — e B AR T M EE S AEVL . The task | have taken on for today
is to explore what these Confucian values really are, how they influence infrastructure
development, planning and decision-making practice, and how they can be assessed in
practical and moral terms when it comes to transferring elements of them to institutional
systems in Europe and North America. But this can only be done after making a number
of cautionary remarks on Confucianism and its impact on Asian societies in general and
China in particular. 4 K3 1 3 ZAE 55 RRAR X0 EM I =ik, B EATE sz
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Firstly, just like nearly all other philosophical and religious systems of thought,
Confucianism consists of a variety of semi-connected ideas the importance of which has
fluctuated through history. Most current Confucians would agree, for instance, that
historically a subservient role of women to men was advocated and considered natural,
but that any form of modern Confucian political philosophy would have to take full
equality of the sexes as a starting point. &%, 5HTH P24 FIS 2R 24, [F 508
LS T 2 Fh semi-connected ideas, X EEFRSFHE S K ASIE AR AR L. H AT
REHAHE R AIREBERE, WP EF, LML B 208 . (HE AT
R A AR ZXE0a 212 A DL e 20 16 5 2045 2 R . On the other hand, the
central role of the family in community life, respect for and gratitude to seniority and
authority and the importance of developing civilised and unselfish behaviour towards
others through cultivation and self-discipline have to some extent always been essential
features of Confucianism and continue to do so. Consequently, any treatise on Confucian
values in the year 2010 and beyond will reflect an interpretation and prioritisation of
those values that fit the spirit of the early 21% century. 3 4k, #4235 b 52 RE (1 ot b
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Secondly, even though it is often claimed that the culture of the Chinese, Korean,
Japanese and Vietnamese peoples have been profoundly imbued with Confucian values,
it has definitely not been the only moral and political philosophy that has impacted them.
Alongside it, there were at least two other influential schools of thought. One was
Daoism, a more mystical stream of ideas in poems, aphorisms and short stories on finding
the True Way for wise men amidst the confusion of flux. The relevance of Daoism to
political systems and administrative practices may have been limited; its influence on
popular culture, intellectual thought and scientific development in ancient China has been
quite substantial. 5% —, J&EAT S E U E AL FEE HAKEES A S
HOIRIRISZ 2] 775 S BV B R, (EAL 10 S AR A AN 2 5 M ST AR ) i — T A A
BURY %o AW BA KW IR — D RIESR, HAERFR, Z1EMRE
il YA R R, TR SRR B IR R . BB SR
BUA R R FE S E TRe T A B AH S AR B B OO, FHRFR R R R
Ji 520 . Another was Legalism, a complex of ideas on administrative tactics aimed to
advise emperors, monarchs, rulers and leaders on using regulation and instrumental
actions for their political own survival and against real or potential opponents. The latter
school has certainly had enormous impact on both the common sense of Chinese people
of what it means to be ‘clever’ in daily life and on accepted practices for leaders to order
their society and deal with rivals. Jj—/M &5 570K, EATIECTBOT A R4k
&, BUNTEWEN . Guina MOS0 | R SEI L BUG B & AR, Il
I SEEIEAE IR SO 56 AP URBCR S 1 e B NAE 8 ARG o “ AR 1)
E X, RIS 7 X A BEAL S MR FAT A BRIt even
claimed that the late Chairman Mao was a great admirer of China’s first emperor Qin Shi
Huang. Interestingly, Qin was so skilled in legalism; eventually he successfully practiced
it against his own legalist teachers and advisors, with fatal consequences for the victims.
FL A NAR BRI MBS R IG 2ARW 5. Al R
AL AR F A DMK E 5K 38 R 0 B SR A e, T A
Hi. Also, in the course of history, Confucianism, Daoism and Legalism have mutually
influenced each other leading to mixtures and syntheses between these schools. As a
result, Confucian influence on current Asian society has been diluted, perhaps the most
strongly so in mainland China where the modernist attacks on it in all of the 20" century
have been more vehement than elsewhere. 7 JJ; 52 [P, 5. 8 AIVE S 2 0]
AR ELREM, FEIXLL PR (8] 77 AR R A A . T 45 SR A A 2K AR 2 A P AL 23 1)
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Nevertheless, Confucianism has returned fully centre-stage since the early 1990s in all
Far Eastern countries under the guise of ‘Asian values’. Respected Indian-American and
Canadian scholars in politics and economics, such as Fareed Zakaria, Amartya Sen and
Daniel Bell have picked up the argument and speculated on the veracity of the
argumentation and credibility of its positive qualities for economic development. & 74 4]
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In fact, Bell has published various works alone and with Asian co-authors in which he
explores political and administrative systems of democracy suitable in Confucian
societies. These would entail institutional types with higher levels of meritocracy and
trust in authorities, more social welfare facilities targeted at groups rather than
individuals, a stronger leadership and guiding role of the government vis-a-vis society, a
drive towards consensus among political leaders and dominant business groups, a weaker
civil society and less pronounced checks and balances in the policy-making process.
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The question now is: how can Confucian values relevant to infrastructure development
and policy-making best be described?
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3. The pros and cons of Confucian values 1% 5% 48 F 5 5 8

In the philosophical texts currently attributed to Confucius, a few things stand out.
Central in his work is a desire for societal order, stability and justice through the
promotion of individual morality. If people are properly trained and disciplined, they
deeply internalise the right modes of behaviour, moral codes and rituals. 7£ L1175 %
gtk Vr2 AR Bl o AR RO BE R I AS NARBE RS TR SIS
SRR E S A L. WERANIZBEAHABE, IAAATRT LRI L6 847
RIS ASHERTALE AL T B . The consequence of such training is that they show
loyalty and righteousness even if this is disadvantageous to them; they become superior
men that can serve as examples to the rest of society. Or as he himself formulated it in the
Analects 2:3:1MX Fh 20 & I ZRIR 45 572 AT R I H BN E], RIS S5 %4
MIRAFN: AT BONIRFIN, SR M IEE. Bl TE GRIED)
CNEURY BTk 245

‘Lead the people with administrative injunctions and keep them orderly with penal law, and they will avoid
punishments but will be without a sense of shame. Lead them with excellence and keep them orderly through observing
ritual propriety, and they will develop a sense of shame and moreover, will order themselves.’
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Elsewnhere, he distinguishes five cardinal virtues: justice, trust, affection, order and
propriety. It is only after people have mastered these virtues that they are ready to serve
society as truly public persons. 534, LFHEH 5N E 21 5E4E. 120 . AL,

B fE. MIUAHERS TIXREEMES, 47 LSO A 7Tk . EIER A
Mencius picked up on issues that Confucius had left implicit or undiscussed. Being an
idealist, his focus was strongly on the question how people could come to respect and
love their peers for the sake of happier families and better societies. 74k & | L 71
KR, AR N— AR TG, AU TR ATz B S E 25,
B 5 o S A ) R AN B AT 144> . According to him, it was primarily through
cultivating identification with relevant others, initially next of kin and later on wider
humanity, that human goodness could be evoked. The idea shows clear resemblance with
what modern neuroscientists find in the development mirror neurons in the brain, as a
result of which empathy with fellow humans is boosted.f& % 7T &, & Z 1) &1k HAb
NS HOEWBEEFENE, RBRNERIAK, REY REFSPRHEAMmA, XR
FUAE M BB R AT X A AR A4 R GURE = AERT TR B A5
2T T R I R A Rl R L2 Wb o B2 UR DN RAE S R AS T, K AT
PLr= A dng - Confucius wrote his work in an era that according to most renditions of
Chinese history was characterised by high social and political volatility, instability, war.
Moral perversity, or to put in anachronistic terms, cronyism, nepotism and corruption
were rife. Political leaders were often reluctant to listen to ethics consultants as Confucius
and Mencius and did not feel they were in need of moral discipline. In their life-time
Confucius and Mencius were not particularly influential. This only happened later when
their personalities and writings were idealised and served as the main standard for formal
education of government bureaucrats. i 4 7 [ 1) s2obE 2,  fLFFrdb i 78 s 1
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In their eyes, public policy should be seen as an extension of the family household.
Households consisted of a certain order where wives served their husbands, children their
parents and younger sibling their older siblings, provided the higher party systematically
gave the good example. If they tended to make a mistake in the eyes of the lower party,
venting one’s reservations and reluctance and/or giving an alternative advice was
appropriate. But if such well-intentioned advice was ignored, loyalty and obedience were
preferred over resistance and self-rule. 7EARATTHE A, 5 510G B2 4 40 0 52 4L 2L
HISEAH . — D FREEEA FEMI R, F TR SR, TFEMACEE, M3 g,
KRB — R 2. THRAT LR R, BE 5l H CHESs, S0
lER o AR A IR B R R R DR 2, AATT e B BRI RN, T AN A2 I RF
H O N HEAT et . Similar rules were to be applied to the wider societal level of the
nation. Linguistically speaking, this is less surprising than it seems since the characters
for nation are ‘guo’ (state) and ‘jia’ (house and family). 7 4 ¥ 5 SR 1 8 12 3% i ix st
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R REREANE, MR WARERRE . K. BEFEEBOR TR . At
the level of government policy, a similar practice of comparative hierarchy and obedience
was advocated. And likewise, in the course of Confucian-inspired dynastic histories, a
tradition of remonstrance of Confucian-trained public officials against unjust imperial
interventions developed. Officials were allowed to speak up against policy measures they
considered unjust, but the imperial family could go against their advice if it so wished.
The extent to which emperors appreciated and respected contrary and dissonant voices
rather varied across time and imperial personality, but at least in theory public officials
had the right to remonstrance. MRS [ 41 5, 9 [ FF 32 5K 25 24 ] 52 Al OV
we P, 7E32 R AR K s A, 2 BE e A HAEX 2
HREHHCK WM. B RN BOR A R0 TR RO S L. (H ] B
TR T o ANRIEAAR ) S0 T3 5 BRI AN, X5 AN
PEMEFNEAAA DG, (HE/DMER FoRE, B B R BIECH] . In his writings,
Mencius mentions that citizens may protest against or even overthrow their rulers if they
are submitted to blatantly unjust or irresponsible rule (a bit along the lines of John Locke),
but according to me this statement can hardly be used to justify as saying that Mencius
was the first Chinese thinker pleading for democracy and rule of law. 7 1 7EAHR 1) 15 42
2, WRGHEEABNRMICRE, HATREG FdEnT DU EE B HERIA 1 A

(X 52955 1& o i AR SRR, (BAEFRE SR AN 2 LA I o7 H [ g sk
5P R Sk AR 22 . When the role and functioning of the state is viewed
as an analogy of the way the family operates, we may conclude that the state society
relations are also quite different from those developed in Western political and legal
philosophy. Rather than protecting individual citizens from state interference in their
private sphere, there is the conception of the state acting as a head of the nation leading
the various segments of society to a path following the common good as the main
yardstick. 45 B 5 1 H A Zh e S b K EE AR TT A B AFRATAT DA, 5
P87 RIS E F B ANEERE A AL, PEE X 5SS RRE RERAR. Ex
FRIRE S B 22 ()2 AR 9 IR O stk L AN R AL 8B 1], TR R— N & L R 7 1Y
TERRE, AR AR E ST AL AT 4547 AR5 . 1f we take this line of
thought literally, this can to some extent be seen as a justification for absolutist rule.
Government is the incarnation of the voice understanding, expressing and executing the
will of the people, much like Jean-Jacques Rousseau advocated. And given the fact that,
at least in a proper Confucian society, ruler, state officials en citizens (though in
descending order) have been imbued with righteousness and public-spiritedness and
devotion to the nation, these authorities can be relied on to act on behalf of society. %1£
P IR g N TR ER, I AR AR B BRI m] DU & i St v 1 2R
Mo BUNR S ERIEMPAT MR R, AR RIS . 025 8 B 32 2IF
F RS, gia%E, BEH, AERAR OREL£E L FRERXHF) |
fATE B A IEE . 2 ELOMOE ZEERARE XA AR = ) AT DL A 2 1A
FATHERUR] . If we take this line of thought figuratively, some dissensus is possible and
will be allowed for, but even so after the dissenter have formulated their points of
criticism politely, the ruler is free to follow their advice or not and do what he thinks is
best. 4 RILATHE &KL RIEE L, IAARKE WA Rea4, If HiX L5 2
WRVFH . HENEME, AR IR AR 2RI, guia# ] Dl sz alidh



YA, R B O N SIS HE . In this more liberal interpretation of
Confucian government, state rule is perhaps not absolutist, but subjected to
institutionalised. What matters in policy-making is integration, harmony and authority
rather than fragmentation, conflict and equality. X 52 1|47 Z¢ JEAR S0 (1) EURF I fif s,

L ] B AT REA S B HIR, H—E M BEALH) . X BURH]E #F R, REER
sEAML, AE SR, A S B, 95145, This is a far cry from Anglo
Saxon-inspired conceptual system based on curbing state infringement on individual
rights, variety of individual preferences needing to be encouraged and accommaodated,
administrative checks and balances, multi-actor systems, recognising the legitimacy of
administrative and societal veto powers, participatory styles of policy-making and
cynicism about the existence of a ‘common good”.ix 5 M 21 &k va b A1) J & b
A HIBUA R RAREEELE, XM R TR 6 E AR, SR 2 oot A A
Wi, SRFATBUR R ARSI, 2 ERS50R%, KRMMTBS SRR &
M, 25 B S e A2 DU AR 25 2 A7 7E (18]I To cut a long story
short, Confucianism stresses collective rationality over individual rationality, although it
is still absolutist in its exertion of power than legalism and communism, because it
emphasises the self-discipline that rulers and officials should impose on themselves and
does acknowledge the need for resistance under certain conditions. i = 2, %% 048
SRR T SO NS, BARFERU AT, 3L 32 SO BTy R 2 E il
. BDvfth s geia & A e N 2 PLE PRI, O HE B oA IR B7E — ek e 11
DR, RO E LR . I it can be called pluralist at all, the Chinese
administrative order emphasises inequality rather than equality among policy actors and
on a small variety of large policy actors instead of a large variety of small policy actors.
In addition, individual and private sector players fostering private interests is in
themselves acceptable, but never should these be considered on a par with or traded off
against wider social interests. 1 [E AT EAE N AR B 2 5 3% Hhom i A PS8 P45,
EIMHESRAEARZ WBUR S 5% BA /DBEIRA, mARDERNZ5FH D BEERZH
ale Fiah, A NFFANFTTHZ 5 FIERKIFANAM 23 /2 A A2 1), (HiRANRE
g 55 5 R A 2 A 2i AR e B AT BTl 98 . Coalitions in Confucian administrative
systems are decidedly more stable and less versatile in Western pluralist ones, but they
come at the risk of despotism, if the rulers are not well-bred. In multi-actor systems
where all or most actors with a say in a matter are considered relevant, many small actors
with distinctly individual rationalities will attempt to forge coalitions with sufficient
critical mass to push their preferred options through. These coalitions tend to be more
short-lived and calculative than the Confucian ones and depend on the creation of win-
win solutions to lead to viable policy outcomes. /£ 22 4T LA 2 A 16 B AR o
R D TPET7 Z e E P 2R, RS E R RTR, WERIEE MK
. EZEERSZHENERS, JLITFIA NS 5EEBAA S RH, 2L N
W2 5FmE&HUMN DN NBraZala 44, DU s KR 2 £ Bk HES)
AT E R T 5. EMEIEE 2 R g, Sl 72U s B SR i, At AT]
WREE R i e 7 SR SEI AT AT [ B . In the modern debate on the relevance
of human rights to Asian societies, forward looking theorists are making attempts to
define such rights in more collectivistic ways than is commonly done in Western



societies. H Fi A KL A2 AR Grig,  BTRETEHNE SR 22305 1> R S ik
T2 77 AR IXAAAIE B %€ S, T AN B ARG 7Y 5 4R 25 78 e

According to Randall Peerenboom, translating individual rights into the language of
interests generally produces outcomes favouring state action and impinging on individual
protections. When one weighs the interests of the individual against the interest of many
individuals the community, the state, the many win. “= /<-4 gh 35 B> ARUR
WIS BUAH R 8 5 OREIENS, J8H 2 AR g REA R T HFAT I B =204
NGRS . TEAN AR5 ZHNRaE . B R a6 2 (R AETRT, 250N 1) 26 2 ik
. In legal philosophy there is in fact, a well known division of the mind on this issue
between utilitarianism and Kantianism. Utilitarianists would be ready to sacrifice
individual rights if this would enhance the collective utility of the entire society, given
the facts that winners can always (partly) compensate losers. Kantianists, applying the
Categorical Imperative that humans must always be treated as ends rather than means,
would never be able to accept such an infringement if a fundamental right was concerned.

s b, FEVEBRSE, AETR] S OMBEE £ I8 — DT AR X 7. hAE
SCEN IR ] DL gt 2 I ERAR RO, 84 e mT B AR A NBCR, - 7 e A
XFRMCE BATAME . AR, SEMTETE ERTE bdn S, NSRSy B B A
FeTB AR EAL T AROR], XS XU AR 3 & A 3232 1

4. The pros and cons of Confucians values in infrastructure development

R R YME LB B R e o O] 5 B

What is the impact of Confucian values on infrastructure development?
i ZA RN S A8 ) i A 6 AT A R S5 T e 2

To answer this question for the level of the individual and the family, we can borrow
from publications on the psychology of the Chinese people, in which field the Hong
Kong-based Canadian Michael Bond and his more recent epigones are the best known
representatives. M/ A\ 55 S E 1 )2 1] R [R1 25 L fIX AN 1)@, FR-ATTnT DAAE S 06 T
NCBZETT R EE, XU, AR I 0 3 R 5 3 500 v AR IR A B 5 4112
)N NENIACZE . When it comes to governmental planning and policy-making,
much can be learned from various books on the Chinese political system, and from
articles and chapters on Chinese spatial planning, city development and decision-making

on infrastructure projects. %% 2| UM LRI -5 B g i, w7 PLN S Aofr S8 b [H B0E
ERITEE, DAROCT 7RI T RE T th () A 2 (Rl R . 3T R e 5 e skl e
P E AR .

At the level of the individual and family, citizens who have grown up in Confucian
societies tend to show a higher level of self-control and restraint both in harming others
and in showing dismay when others harm them. These can be considered the
consequence of cultivating discipline and self-discipline and higher levels of empathy. M

MNEFERJZH RS, S ER H G sk i i RS A R B —



TR HIE S AWy, AT RS FEM AR, T A BU R B R
WA ARIER . X T LUA RIS R . AR B ey 2 0 () 3 3 (R A FH 1 45
. Comparatively speaking, apparently Far Easterners are able to endure more and are
also more other-oriented than Westerners. Respect for generally recognised authorities
and experts is higher, which has an impact on their general reluctance to openly express
opinions, especially critical ones, and even more in particular critical ones vis-a-vis
authorities. If they are to do so, this would take the shape of personal petitions asking
officials for a personal favour to remedy a perceived injustice rather open demonstrations.
XIS, A7 NS A LA EERW AN /), JFHESZMAFH. T2
RANF 24 5 5% 5 W e e, XA R A A A TR 2 A8
%, UHAMPPFR RN, HE2EARSHEE X I A s .
RATSAR SO B, A AT S i e 85 NS R RIE R, AL TS AT 1 AR B A
XTI IR AR, 1ANE A TTFIEATRIA . When conflict threatens to break out,
silent mediation through intermediate parties that both sides trust is the regular to deal
with that. Legal procedures are only chosen as a last resort, the positive outcome of
which is highly uncertain for various reasons. >4 798 RIEH 128 K2 1, AR AR 25 X5 AR5
A BR AR TE) N HH T i P b PR T R (%) U e Ak B o ) P 5 T B o VAR AR
FAAA AL I AT O A e 8. T RUN R, IR mRCR A =+ AN
5 1. First of all, Confucian countries in general and China in particular have a short
tradition in rule-of-law or not at all. Neither Confucianism nor any other strand in
Chinese philosophy has ever emphasised inherent rights for individuals or legal shields
defending them from interventions from and damage caused by leaders or officials. 5

g, DA E 9 ER 32 A 2 AR SU I [ 58, VRIR B P SEORER LR, A B AR AR
A o TOR R A AT AT F At i o B 35 22 RS R B EE AN [ A BBCR, R
¥ LB HOR (R H C %2 RS # 1 T 75 22U. Neither was a
dynastic system of imperial rule conducive to the evolution of a class of bourgeois
independent citizens that tended to consider their individual property rights as inalienable
or government officials as representatives whose political or economic actions they felt
free to question. 7 [ 4t v (1) F 8 FE AR T 5572 B g 20 R P= AE As AL, 5572 B 2
SEINEAF AT NBIM P BURAN AT RIZF [, JFa] DL B B3t/ BUF B 5350 AR 1A EL
VR ELZEBF 454 . Even now there are various mechanisms that seriously limit the
independence of the judiciary from the legislative and the executive. One of them is the
fact that legal institutions are, like administrative agencies, simply considered
implementers of the law, and therefore have no clear mandate to correct public authorities.
Another is the required party membership of judges which submits them to a substantial
amount of political influence in their verdicts as well as in their career opportunities. f[!
FEIAEA &AL AR R E 1 FVEN U IS TSI AT BN LA o He —Ff L
HRAE A DA B R SE N, B RATEWLR—HE, I3 A U1
HIBSTRAM IEBUR 2R, 53— FLEI DR % E # AR5 A sk, X— rififdiEE
TR AL H A i & 25 R RNV AR T AL I, 252 B BRI BUR S2 1

East Asian citizens clearly have duty fulfilment rather than a rights claiming orientation.
Personal sacrifices for the common good are largely accepted, although the levels may be



going down. ZR L2 BTCEEAT & JEATHR DT X 55, (HEIAE Dy T 4R H S IR
Mo AN F IR E AT REAEAN T BRAS, BN KRR B 3R AT AT R ) 72 N AT
1. This duty orientation is good news for authorities with ambitious development
programmes needing land for real estate and transport network development or labour
contributions to large-scale campaigns. It puts potential and real losers of such activities
out on a limb, because they often acknowledge the social pros of what their authorities
are doing, but deplore the negative consequences for themselves and their families.ix f
XG5 N AT AR T — 28 FORUR I B . XEE AR A & O ZhEh K e
HRIFIE, BRI R 5= g disim, i &2 AN J1RE I KA
B XAERELER B PR RMCE B AR BB, O AATT R W 2 A v A 2ot T
BT AR, AR T H ORISR EE DL E B 8 52 1 S 2 S BESE . .

The reasons why elements of the rule-of-law have been introduced in the People’s
Republic of China in recent decades were fairly instrumental. This was to encourage and
accommodate foreign investment from Hong Kong, Taiwan and foreign players familiar
with Common Law or Civil Law and give them a feeling of legal security in their
operations in China. I8 Nt A1 JLH4EK, EIGE R AW 5] A2 N RIE
METWe? FOARXZIBAFINFR. XEEEN TEkE THE. 88U
W IEVE AN RV E A2 5 AR T, Al 1 B R [ 2 R A TR R
f'J. In our own research, we have come across a number of examples where foreign
investors in subway construction in large Chinese cities eventually withdrew from
projects, because they still found the legal safeguards insufficient and wished not to rely
on the strength of personal relations, trust and good will from their Chinese metropolitan
clients. 7ZEFATTH CHYABIH, FRATTE KILVFZ RN ZH]: 25 rp [E R T iy
BRIV E AR T i R T IUH ,  BROARA TG f2 I 2 v [ (R A A o B2 e A 42
s AR IR AU EE SR B T rp B T 2 AT AR R BIEEE R
They may have been right, but in some cases relying on good contacts instead of good
contracts is quite amenable to good business in Asia. Korean authors Chaihahm and
Chaibong point to the existence of affective networks among government and business
associates in Confucian-inspired organisational environments. 415l VF & IEAf 1), (H
FE— e S R SE R A7 HOE0E « WIBRE I AR — i S F], R E R S i
RRAER, X — RIS R TR FE R . B EAE KRR R e B TR 2 A S AR R
WA T, BUN 5 A BAK R BN M 28 1 4775 . People tend to develop
networks of personal friends and acquaintances through their school and business careers;
after positive experiences with them they think they can trust them sufficiently and
exchange favours with a long-tern perspective in mind. This benefits certainly their own
careers, but also serves to move decision-making processes when official channels get
stuck A AT [r) 3 i AR MR ok R 3 ORI A bR 4 25 HoAd A ) #E i
PR TR IEHENR J5, AATIAY B R LR EAER LN, HON T K
RIS HoRif o XHBATA SR AN S AR AL, RN ST 07 iEeE
ANTEIR RN RN R AR AE g e 2 1L A5 . One Chinese word that nearly all
Western observers know and fascinates them immensely is ‘guanxi’. Other authors have
described the difference between policy-makers between the West and some Far Eastern
countries as one of democratic individualists and democratic personalists. —/>4 i /4



TIMEHE R ICHAE R T, B SRR P HAEZOR G T M — S AR
FIBUR I 7 1A B D) 403 9 B 32 AN N 32 S8 N 32 S TAT R X )
Democratic individualists tend to look more at official tasks and competencies, encourage
initiative even if not promoted by others or superiors and check rules and regulations to
see whether their actions are in compliance whether they are judging similar cases in
similar ways. [N N F SCE R T OGEE TES SRR, BT %A B = Ath A8k
HFRTT, IRAADRERMESRIL, #EMNIRAT RGN, &5 U
HE 7R M FESALLIF) 1 U . Democratic personalists are likely to think that the group
discussion is better, wiser and safer than individual decision-making. Within close-knit
circles colleagues, business relations, friends and relatives, decisions made without
extensive group consultation will easily be regarded as offensive. 1fij F& = A5 3= X )
WHBIAGHSZE LA NG SR B 22 4. 2R il i 0 R VI A]
F=Mzg WFERFR SRR, AR Z 00 Pk R A 80N
AfE—HR'E L. This implies that it can take longer before a firm stance is taken, but
once there is solid collective support, progress can be made very quickly. The Dutch
practice in infrastructure development often shows exactly the opposite pattern: opinions
and first moves appear quickly, but solidity is weak and interruptions and changes of

heart are frequent.iX SR 75 Z 40 1 — BUARAC IS [8] 4 0T DAk 858 57375, AR
—BHARA T SRR, HEf RENE R, 72270 B A5 it g 1% 7 T i
WG — M e e R T B RESYIPATAI SR RIE R, (H2 iSRS,
SHBE R E RN A,

Affective networks as they develop in Confucian countries obviously have pros and cons.
Normally the cons are highlighted when Asia is in crisis, as happened after 1997. They
lead to tight networks of politicians, bureaucrats and business where investment decisions
are not made objectively, but based on doubtful friendships with arbitrary economic and
social consequences. 7 /8% W 2 75 {7 2 [l 5k e I R v B oA A5 R S 8 7 1 . 3@
WAEEIM I el iy, BEumai o IR, Hhin 1997 FEL PRt Gl . XAk
g R T BURR . B RSN IAN 5 R BRI S0, BRI At AR 4% B o S AN R
W, TS T ATAE A, Bl TR B A BT 25 S IE0E J5 2R - Japan has been
said to be in an economic slum for decades exactly for this reason: too much money was
invested in high-tech and high-quality transport networks without robust assessments of
their costs and benefits. Chinese road projects we have studied lacked serious safeguards
against opportunistic behaviour, while other subway projects such as the Hangzhou
subway construction showed fatal safety hazards. In such analyses, crony capitalism,
nepotism and corruption is believed to lead to inefficient allocation of financial and other
resources. ¥ 15 H AR S TAE A TR K L2 R FER: KREMESRET
AL & S H R IE B VA (R AR E T B 5 s i N 25 o FRATT T AT 5 1) v 63 i
T H AR T AT AR R BTG, T AT S AR Bk TR, &G T
HAWZeEE. EXERTrT, BATARBGTEA T X R RS A5E
T S35 T 4 R HAR B R Y o 2% E . Rationalisation and modernisation are urgently
recommended to avoid massive overinvestment in facilities nobody needs. However,
when Asia thrives and the West is in crisis, as is the case at the moment, a rather different
argumentation tends to emerge among observers. A A8 U Hh 75 B A FAL S5 AR L



SR IRE G 010 FH AL B W0t (0 e RO B 4% B . AR, IR NIRAE T R AE B, 2
ENERMIU TN EHLZ I, RS 2 I | — MR AN E H)8H . The
mutual trust among participants in the decision-making process is praised and seen as
valuable ‘social capital’ that reduces the transaction costs of realising big projects. Tough
negotiations can be avoided, the drafting of extensive and expensive contracts may be
circumvented and monitoring efforts can be kept to a minimum. Social capital is the most
effective way to obtain economic and other progress. ¥t 5 il 5 2l FE b, 2 535 R4
HAEELARN, XPEAFNER HaiAR , BAE T BIRD Ek A H
W22 oy AT Fe e DA% o X m] DL SRy fRA), Al LG KBS, Bstia 4, B
PRI /7 il 2 B B TR . #E A RIS A T K 5 Fh 2D e R i i
Some other subway projects, such as the construction of the Beijing Olympic Lateral and
some lines in Shanghai were either finished ahead of schedule, with less than the initially
allocated funding or both. 5 47— S8 M2k 1 H 94 BT 58 1, 52 /N T it
B, JRERM ST, Blndb st BIs M2 5 B Le 2 B 1

The truth may be that affective networks may move in either positive or negative
direction, depending on specific circumstances. The anthropologists Alfons Trompenaars
and Charles Hampden-Turner have distinguished seven cultural dimensions two of which
seem to be at play here. F5L b, Xf - HAR A @ ZBAR I, 15N AT REA & IE
RPITTTERAER o NP BIRTT « RSS20 AN A /R M o DOE-4p 0 8 LB T
LN AT, HAr ARG ATl Ab . Western organisational, political and legal
systems tend to have universalistic features where individuals are dealt with as
depersonalised “cases’ that have to be decided or ruled on universal or objective grounds.
They are not supposed to look at personal or personality aspects of the people involved.
U BUA SRR R BEA W AL MEBA YR BN, L2
28 H R AR R B 20 ) AR SR FLEAT VR BT o ABATTAN RE D3 v 28 N B g A
NEAEJT1H . Decision-makers often separate roles from persons and therefore
specific in the way they deal with others. They feel less uncomfortable about upsetting
private friends by going against their interests in bargaining processes. 5 # i & AN A
A ) 2 T BCA RIRAES, XAMEG 0 T & BRE i TET . 8 St
AbATTIF A DRI 403 5 2R 2 A A 7 MBS HFEHE AN %2 . Easterners, on the other hand,
strongly favour taking personal circumstances into consideration when making decision
with or about them. They must be considered particularistic, since they value their
particular affective relationship with them and are afraid to hurt them personally if there
is disharmony between how they privately feel about someone and what they do against
them business-wise. The separation between someone’s person and role remain diffuse,
or even non-existent. 55— J7 [fl, 7R J7 NAEAH P02 220 R 2 I o e i), 2= am 2 Hh
FBHEANIAEL . AT N AT AR T SR, BT 15 5 28 A Ta) ) 1 ek
KEZ, M HWERAMATRL T R THNWEESE TR NI 80, AR
A B SR RS . XA NS IR ST 1A BRI AT E T L, HE R MORAFALE

It is possible that some level of “Western-style’ procedural structuring such as for open
tendering and transparency can make a positive contribution. It is also conceivable, as we
shall contend in the final section here, that a Confucian-style re-moralisation and re-



disciplining of officials can bear fruit exactly in times when public clamour about
corruption is growing. 7t — & FEfE E TR AR S R, GG o TR BRALE B 2 A ]
REIA BRI AR o 1516 2 s AR I 28 T i 2 I, 6T AT TR SZAF 2K A
K PR A T RE A A 20 . Valuable aspects of Confucian ethics have
been downplayed for over a century and revitalising awareness of them through
education can be meaningful.— /> 2 20 Lok, [ 0 — B AT R4k 5 2
IR HRARIZE, RIRMNERER, & +0A8.

Finally, we can note some vital effects of the public-spiritedness in Confucian societies
on the use of land and infrastructure facilities themselves. fzJ5, F&A1E= D], 44

B -t S FERE VO A B AT, AR Ak S b R AR M AR - BB
i, The first is the collective nature of public facilities. Land is mostly or exclusively
public owned. In China, for instance, land is state-owned by law, and only its usus fructus,
rights to use it, can be leased to private players. This strengthens the position of public
authorities vis-a-vis private parties, such as project developers. & >4 .y [y st 2 24 H 1%
Jit B AT IR A dl @ it . 58 el Ko e T AL . e E, kA
FE OB, i R U R AL, SEHAL, AT RAH A S FA N T .
XTTIH R FH XN S FEAM S, Xl 7 2453 A g Az . The second
is the general, albeit declining, acceptance of high-density housing and infrastructure
construction and use among Asian citizens. This is an immense advantage for policy
agendas where sustainability ranks high. It makes limiting urban sprawl and energy
consumption a whole lot more feasible to achieve. & —ift j& /A OO 2 i g )= 5 4
ARl B BN T], XA AT AENE A i S B EAE e B o i ] 4 S Y BRI
TR T ERBIOCH, IF BACBREEIM 5Kk 5 se IR E AR R nT st e v 1B =
2l . Thirdly, the strong state-business relations in all Confucian countries have lead to a
flourishing state-led production-oriented growth model, where GNP growth figures were
indicators with a pervasive influence on how policy success was defined. The net effect
of this phenomenon for the natural environment has been largely negative in Japan in the
past and continues to be for large parts of China. 25 =, £ (2% H o, EA 4
#2 R EFK T, X T AT B E R E SR AR KL, Hr GDP
HIREEE N T — DM, NP —TECR ) 5 Sk g FH . However, in
highly developed cities on the East Coast we can observe significant moves towards
boosting eco cities and defining hard indicators to measure ‘greenness’ in city and
infrastructure development. SR, 75 25 B I i JE AR Ik Tl ihn] LA 21, AR50,
MR K e MU 0E H Bt B iy “aefe” R ARy sy A ki Bt
KIEHR R 7% . In Western eyes, it is the safeguarding of individual property rights,
freedom of expression and grass root citizen influence that are left behind in this system.
My impression is that quite a few Easterners also see this as a loss, but that the relative
weights they give to the various public values are different. 7& 74 5 AR 4, o 4
S ER P TR RN AL SR E BB PUREREYERRE ). AR
2RI NIy — Rk, AERAAT N 2 REA ) 2 AR EL BT 7 R AR AL



fTANIEfF) . The social, economic and environmental benefits are highly valued, while
the legal and political costs are regretted but not nearly as much as assertive Western
citizens would. As long as governments continue to deliver a sound collective growth-
path, the case for dramatic legal and political reform to strengthen individual rights
among Confucian citizens is weak. X Ffifl 2>, 2851 5 A5 2l 2 Jd pe L H 2, AAT]
BV ANE R S BUA A S A VA 2, HIRXME AN A AR 515 108 7 2 R
BHARARERE . R EBUR AW E i & ARG A, AN T s> AR
TEARG 5 B 2K AT KT 75 R S BUA BU 2 A K ATAT

5.A modest proposal —4M B RIIR X

Some would say that the Chinese economic growth is a ‘miracle’ and that the speed of
infrastructure development to catch up with mobility growth is too. But miracles are
phenomena of which people do not see through the underlying mechanisms.f5 A 2= i H
E 25— AT, [RI F BE 5 T 30 3G K ) A it 1) < e T A e A 77
HE o AH I PTIE A 2 AT 2 B R 25 5L . As | hope to have
pointed out, what is happening in the East is not really a miracle. It can be explained by
means of systematic analysis of historically influential philosophical schools, institutional
forces and the drives and values of people in their organisation and decision environment.
B3 — BRI R, HBER TR ER— VA E 2R AL X)Ll
XA JUAN T AT RGE AR UG . PS8 A s 1 R R )&
AHER) 7, LS AR LS s A b (1% . According to leading
international political philosophers John Gray and Charles Taylor, cultural differences do
not originate from the existence of fundamentally different values among countries and
regions in the world, but from a different valuation of and prioritisation among them. #
P E PR AT R BUR 7 KA« M E AR « RO A, ST ZE AR T
Ft b E K GHIX A BT EASF B, i P Tt AT 2z 1) AN (=] i 48 R W A e
7. Seen in that light, differences do not seem that fundamental and unbridgeable any
more. Mutual inspiration and learning become feasible, taking various path-dependent
starting positions into account. MIX /™ kA, 22 AL AN PR AR5 b (R AT AN AT i
. BB R Z LB AR MRS £, BBRIR] R B & 557 S A2 W] e This line
of thought can also be applied to what NGI-scholars use to call “public values’. In the
Western context, they distinguish for instance public values like affordability, mobility,
universal access, reliability, safety, security, sustainability, harmony, transparency,
accountability, democracy and legality. X — &G H T NG Z=EF AT T A
B HIPEAE . EVUJTIEST, TR AIEEM X 3 i ae . sk, Hik
PAFVE AIEETE. e VE. ORIPIE. RIRREE. ANERE. AU, HREEME. RES
E12:% . All of these seem relevant to Confucian societies as well, but there we may
want to add speed, geographical distribution, harmony and respect for authority to the
selection. These four values, in turn, will be recognised by Dutch or Australian audiences
but obtain low weights in evaluations. DL |1 #6471 il R 545 Sk 2 A & L V1)
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Self-improvement or reform grows more likely and achievable wherever wide gaps are
felt between current political and administrative practice and the people’s satisfaction.
We can give examples for Eastern as well as Western societies. - 78 347 [ LA 1T EL
2155 NP )AL 7 BRI, E 3P e B 1 ] 58 v AR A
e AT LA AR 57+ 225 AR 9]1. In Eastern societies, the loss of
cultural heritage is increasingly deplored. In the course of their economic development,
only the most outstanding world-class historical monuments have been preserved, but
characteristic cityscapes have largely been lost in the urge to construct modernist and
productive urban futures. 7£ 7< /7 #L2x ., SO [ R BB LE RO o FEARTT
KIEATEE R, AT BN A R g s i R A7 1 ok, T B AT Bl X
P55 T X i v VA BIAR A 28 A 77 . Most probably, new generation of
Chinese will come to deplore this, especially after they have seen how much picturesque
architecture has still been preserved in Europe. Perhaps higher is not always more
beautiful? Respecting and cultivating century-old traditions as well as the places where
these are performed is a vital Confucian value. Has it been lost? & 5 7] GEff) &, 1 [E 1)
W — AR B TR £, JUH A AT R A5 2 7E RO DR AT 18 10 1 o SR P 3R
JG o BUVFRE RIS B IR I ? B IR Ak IR ZE T H AR AR G,
—MAEEEENFERNER. FECEEEFNCBRX—R T A2

Another foible is the widespread idea that too many irresponsible officials and business
people squander public money in unsavoury business deals and construction projects that
cost too much, are never finished or do not fulfil essential safety requirements. A typical
Western and probably very wise response would be to improve the procedures, make
them more transparent and hold officials politically and legally accountable for their
behaviour. 7 — AN R Z AL RAT K Z AN THERE 5558 MR A5 E TR 16 9%
ER. TiER TEERIEREAZ 2T R 5 HEW . 0T 3X A ) @A — Ff i 7Y
VG 7 AR, BUVFECA TR, R RE P HEAT Cuide, (i BEIEN], JF AL
YRR B A e oV O B 4T N DT, However, a typical Confucian answer
to this predicament would be to re-establish the importance of moral training and
discipline for administrators. If morality is an important liability in current administrative
practice in China and many government and business figures fail to observe a balance
between collective and self-interest, this should become a key issue in the education
system. SR, W3 — [l g f) S0 B 455 2K 07 vk A2 BT s RN TAT BN DR T RS 57
I ORI B . U R E AR  E BAT AT B E  S A EE N, RV
ZBUN 58 AN LRGSR S5 A NR 5 (B P, A IR 2 O 20E il v
—/NICHE 18, This is not to imply that the post-Confucian tradition of conveying
scientific knowledge is to be given up (that would be extremely silly), but that those
Confucian ideas that resonate well in the early 21* century can be built on fruitfully.ix Jf
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In Western administrative systems, it is not so much that people feel that too many
administrative officials are misbehaving to citizens, but that citizens tend to adamantly
defend their self-interests and disregard the further consequences of their attitudes on
government policy. 7E /U7 AT IR, IFRA B4 Z I N 96 K2 FATEUE
AR AR TABRAT )y, ARATEM T RE R 3 SR at. ATIEAR
Oy H OO AS FE 26 BURF 2848 7= A R FE R 520 . Comipared to most Asian countries,
Dutch authorities (if they deserve that name at all) have become wildly sclerotic and
paralysed in the face of social, political, economic and environmental problems. They are
afraid to incur criticism from any policy actor, public or private, and fear citizen voices,
especially loud ones, so much that they would rather not move and keep safe. But what
admirable and successful government policy has never been realised with no opposition
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17, WABREERESE ot L. IF in China, public officials need to be disciplined, it may
be that the Netherlands needs to re-educate its citizens. If the public power of Not In My
Backyard groups is so big and the voice of uninformed populism so fearsome that
national ministries hold back potentially promising policy initiatives or are prepared to
make almost any compromise to other policy actors to have them on board, a sense of
common purpose has probably been lost. {5 a5 1) A BN 01 /7 2 20 532%, A4
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SLE] 4 A JEC L 235 57 . Citizens may have lost sense of why democracy and public
participation are valuable, but also why they are vulnerable and how they can be used to
promote the common good, whether this be economic growth, long-term environmental
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To Western scholars and observers who read Confucius for the first time, he seems
hierarchical, conservative, and discriminatory against women, traders, craftsmen and
people with low education. They are not wrong, but this only one side of the story. The
other side is that he taught people to be empathic with others, identify with the
flourishing of higher collectivities and formulate criticism with style instead of bluntness.
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If dismay about slow progress in infrastructure development in Western societies remains
at its currently high level, they may want to consider some self-inspection. They may
begin to think that questioning some of their own legal, political, economic and social
assumptions is a sign of strength rather than weakness. Their institutional systems, after
many decades of success, now appear overly divided, fragmented, fragile and vulnerable
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BEOR] L S, &L 2 HES5 . Are large numbers of veto powers really
such a clever idea? Is acknowledgement that there is plurality in how political groups
define the ‘common good’ justification enough to dispose of it altogether? What are the
moral and social implications of such a fundamental choice? Asking these questions is
not to weaken democracy, but to prolong its life. k& {75 R AU 1 E A 72 — AN B 1)
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Asians have felt obliged to learn about and from Western values for more than a century.
It was painful process, but it has made them stronger. If I am not mistaken, they have
come full circle after looking at foreign philosophical schools of thought rather than their
own for a while. Confucian ideas may again be of help them solve their problems in the
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embarrassing question ‘Can Asians think?” may now be answered in the affirmative.
Westerners now face having to answer a different, yet equally embarrassing question:
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o), IAERATAT LSS i s Rl . 7 77 NBAE DN — D ASE] ), A7) i
T, S VT NSS4 7 7 For long, they were in position to rely on
their scientific and technological powers, and this have benefited them for centuries and
has made their ideas and values a big attractor for the world. Unfortunately,
overconfidence in their own capabilities and growing attention to what makes individuals
special, independent and satisfies their immediate needs has weakened the coherence and
binding force of their societies. Perhaps they can learn empathy from Asians they way
Asians have learned knowledge from them. £ A LIk, AibAlT— ELACHE T [ 5 1R 52
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The famous Taiwanese philosopher, neo-Confucian traditional and advocate of
democracy has said that the difference between Confucianism and main stream Western
thought is that Confucianism pays attention to the morally independent existence of the
individual (empathy), while Western thought focuses on the cognitively and politically
independent existence of the individual. Thus the Chinese tried to develop self-
improvement of the mind through individual reflection and Western thought made an
effort to set up institutions to ensure that individual rights can be protected in a
democratic polity. G755 X N 5, Bz Ak, RN B2 RENHESE 83l
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resolved because a morally independent mind can also realise the necessity of a
cognitively and politically independent mind. Here | would like to end by saying that the
reverse also makes sense: politically independent minds can also grow awareness of the
importance of self-improvement through moral reflection.{H & £ A1 1 ] DL pe i i 5
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